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FRAGMENTS OF SA'ADYAH'S ARABIC 
PENTATEUCH COMMENTARY 

By Hartwig Hirschfeld, Jews' College, London. 

In the earlier series of this periodical I published 
two fragments of Sa'adyah's commentary on Exodus and 
Leviticus, which I had found in the Genizah Collection at 
Cambridge. 1 Latterly I discovered another fragment of 
the commentary on Exodus among the Genizah fragments 
preserved at the British Museum, and am pairing with it 
a second fragment on Leviticus belonging to the Bodleian 
Library at Oxford. As all these fragments are of different 
sizes and written in different hands, they cannot have 
formed parts of the same volume. This fact deserves some 
notice. Although manuscripts and fragments of Sa'adyah's 
translation of the Pentateuch are frequent, specimens of his 
commentary are exceedingly rare. We see, however, that 
at least four copies must have been in circulation, and of each 
only one small fragment has come down to us. In explana- 
tion of this fact I can only repeat a suggestion ventured 
on a former occasion, 2 viz. that the copies were deliberately 
hidden or destroyed, presumably by Qaraites, since these 
commentaries teem with severe criticisms of Qaraite 
methods. Nay, the refutation of Qaraite interpretation 
seems to have been one of the chief aims of Sa'adyah's 

1 J.Q.R., vol. XVIII, pp. 600 sqq. ; vol. XIX, p- 136 sqq. 
! Ibid., p. 601. 
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Commentaries. It is probably for a similar reason that 
we do not possess a single complete copy of his polemical 
writings, and several of them are missing. 

By a strange coincidence both our fragments form the 
beginning of new sections, each having a special heading 
and an introduction. There is, however, a difference in 
these headings which involves some difficulty. This diffi- 
culty is, indeed, small in fragment B, which is headed: 
Commentary on the second half of the third part. As it 
begins with Lev. 16 the term second half is all but 
correct, but fragment A is headed : Commentary on the 
second part, the second half of the Tor ah. This implies that 
the second part is identical with the second half. The 
fragment begins with the exposition of Exod. ai, which 
does not halve the book, and much less the whole Penta- 
teuch. It therefore seems that Sa'adyah had a division 
of a different kind in view, a division which was also 
adopted by Qaraite interpreters, 3 viz. to distinguish between 
the legislative and non-legislative portions of the Penta- 
teuch, which would yield two parts of nearly equal length. 
But in this case we must assume that he included the 
Decalogue with its broad legislative outlines in the 
narrative chapters. 

The material of both fragments is paper. Fragment A 
consists of four leaves, the size of each leaf being 15 x ao cm. 
The square writing is very archaic, and might date from 
the tenth century. The letter p especially shows a little 
loop at the left top corner, and looks as if it were modelled 
on old inscriptions. 

Our next task is to consider whether Sa'adyah is the 
author of the work of which the fragment forms part, or 

3 See Qirqisani Studies, pp. 10 sq. (not yet published). 
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not. In the first instance it should be stated that the 
translation of the passages commented upon agrees with 
his translation as known to us. He also quotes the two 
passages, Job 38. 37, 38, the rendering of which, with slight 
variations, again tallies with his authentic translation of 
tin's book. As a matter of fact, it improves upon the 
same, bringing it nearer to the original by the selection of 
a word similar in sound to the Hebrew original. 4 This is a 
well-known characteristic of Sa'adyanic translation. Now 
verse 38 is quoted both in our fragment and in his com- 
mentary on the Sepher Yesirah (2. 2), 5 and in both cases 
in connexion with the earth as one of the four elements. 
Similarly the verses Prov. 3. 19-30, which are discussed in 
the opening passages of our fragment, are quoted in the 
author's Book of Beliefs? where he endeavours to show that 
Wisdom is created, and is discernible in the four elements 
and their spheres. If we turn to Sa'adyah's comments on 
the verse just quoted we read as follows : 7 ' This section 
states, as mentioned before, that the Creator created the 
world with Wisdom, I mean to say, He created it well 
established 8 and without flaw. Likewise did He make its 
foundations as straight as Wisdom demands. The sage 
(author) here describes four things : the repose of the earth 
upon its axis, as laid down in the words yasad 'eres, the 
revolution of the sphere round it as stated in konen shama- 
yim. Springs gush forth which water the earth as said in 
fhomoth nibhqPu, and rain and dew descend from on high 
according to the words yiraphu taV This passage is an 

* pD", Hebr. patP\ 

s ed. Lambert, p. 43. « ed. Landauer, p. 92. 

7 Version arabe des Proverbes, ed. Derenbourg and Lambert, p. 29. 

8 ND3nD, cp. our fragment, p. 365. 
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almost verbatim repetition of a similar one in our 
fragment. 9 

It is well known that Sa'adyah attacked the Philonian 
theory of the eternity of the Logos (Wisdom) as well as 
that God employed it as a tool for the creation of the 
world. This denial is alluded to in our fragment and 
more fully repeated in the author's Book of Beliefs, as 
follows : 10 'I met people who interpret the passage 
Prov. 8. 22 to the effect that God is an eternal Word 
which never ceases creating together with Him. This 
I have already refuted on a former occasion u against those 
who refer it to spiritual beings. I explained that the word 
qanani means " he has created me ", and made it clear that 
this qualification refers to Wisdom, but it does not mean 
that He created the things with the help of a tool which 
is Wisdom. It only means that He created them well 
established.' 12 

After this, what doubt remains as to Sa'adyah's author- 
ship of our Commentary} It might, however, be asked 
why this philosophic discussion with its concomitant 
exposition of cosmic and mathematical theories was re- 
quired as an introduction into the exposition of the civil 



* p- 365- 

10 Amanat, p. 89 ; see Guttmann, Die Religionsphilosophie ties Saadia, 
p. 106. 

11 This is either the passage in our fragment or his comment on Prov. 8. 
32. The latter runs as follows : ' The Creator called His creation into being 
with Wisdom, i. e. perfectly well established (KDKD NtMriD). This makes 
clear the prophet's assertion that Wisdom necessarily preceded all created 
beings, since everything was created for its sake. Wisdom was created 
contemporaneously with the creation in the first moment (see Guttmann, 
ibid.), since Time itself was then created, viz. as something well established 
(ND3TO). Wisdom is not a thing standing independently, since it cannot 
be detached from existing in aught which God has created.' 
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code of the Pentateuch. The train of the author's 18 
thoughts was this : God created the world as a well- 
arranged and firmly established whole with the spheres 
revolving round the earth in regular circles. This regu- 
larity is visible not only in the macrocosm, but also in the 
microcosms of plants and living beings, including man, who 
is endowed with senses and all the faculties of his soul, of 
which not one can be missed without impairing the integrity 
of the whole body. Man, therefore, cannot exist without 
well-established laws. This, then, also applies to the com- 
munity whose rulers are bound to act on the same principle 
as the Creator, to dispense justice, and put down injustice 
and crime. For this reason the Torah heads the code with 
the words : Now these are the judgements. 

Before entering, however, into the interpretation of the 
text, the author makes further preliminary remarks. In 
the particle \ he finds a syntactical connexion between the 
words these are the judgements and the preceding Decalogue, 
describing the former as a logical consequence of the latter, 
since the Decalogue comprised all the six hundred and 
thirteen commandments. The first of these is the declara- 
tion of the Unity of God as expressed in the Shema\ 
Laws are of three kinds: 1. those written in the Torah; 
a. national laws, though not written ; 3. traditional laws, 
likewise unwritten. 1 * 

The fragment ends with a grammatical note which, in 
spite of its smallness, shows the author's deep knowledge of 

13 The author here mentions his commentary on Deuteronomy, of which 
up till now no trace has been discovered. 

14 The distinction of the various classes of law is, in a more elaborate 
form, dealt with in the third section of the author's Book of Beliefs, with 
the difference that the national laws with their sub-divisions are placed at 
the head. 
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the intricacies of the Hebrew language, and is a welcome 
addition to the scant relics of his linguistic achievements. 

Fragment B consists of two leaves with 33 lines on each 
page. The writing is in square characters, but of a later 
type than fragment A. The first page was left blank for 
the title, which is wanting, but it bears a notice to the effect 
that the volume had been transferred to a certain Abraham. 
Another notice refers to a purchase, probably of the same 
volume, by Samuel Hallewi, after which the name Sa'adyah 
is given. 

Now this points to the fact that the fragment belonged 
to an independent booklet, if not a separate treatise. The 
heading of the fragment is of the kind to be found at the 
beginning of a new work. The introduction contains an 
elaborate laus Dei, emphasizing the connexion between the 
divine government and justice, and then dilates on the three 
sources of injustice. 

An absolute proof of Sa'adyah's authorship is given in 
the translation of the verses commented upon, especially in 
those passages in which the translation is of exegetical 
character. 15 

Unfortunately there is a gap after the first leaf, the 
missing pages probably dealing with the interpretation of 
the first eleven verses of chapter 16. The fragment ends 
with the translation and interpretation of verses 11-15. 

Two passages deserve special attention because of the 
personal note the author seems to strike in them. In the 
first he speaks of three causes of injustice, viz. lack of dis- 
cernment on the part of the judge to weigh circumstances, 
or his partiality, or his fear of one of the contending parties. 
This reads like a criticism of the conduct of the exilarch 

16 Note particularly ' house of God ' for ' God '. 
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David b. Zakkai, in consequence of which Sa'adyah was 
driven from office. The second is the touching remark : 
' whatever happens to us we must accept with gratitude ', 
with the allusion to Prov. 3. 11. This not only sounds like 
a reference to his own sad experiences, but incidentally 
points to the period during which this commentary was 
composed. Noteworthy is also the protest against the 
doctrine of the Mohammedan sect of the Jabariyya, 16 who 
taught that all man's actions were guided by a higher will, 
leaving no room for free choice. 

A 
Brit. Mus. Or. 5562. C. 15 x 20 cm. 

i^inD bap rinin^x ;n vahba f\)i:ba zariba i&x TDsn Foi. 16 ro. 

btt pbi nbx vxiba "inx^x ^xnDx mbx rbbtt -p^an -\bi 

aa^nabti i^t ■•bvi n5pno xnjmx "is* nSairo dndj&k dsojk 

kdk n:tarv ntik Nnnx'irJi Nnnx^3 tkdi tNpnxi'Ni 

pbabba bvsi p KDnwnii ]^ba ppmbs.) DNans'ta ;nb ijn 

rri " b)pn ia ris-iyoi Kcon sirE-Dri riDipD^N inzbx sm?i 

ba pin 'S mj; 'ui lypaj niDinn insm 'm y-\a nD 1 noara 

ba nvayi ps nD» rr?ipa 3Kin^ nx:j> "i^n -ixk^n ppiDB 

nvjjn lypaj ni»inn nhpa nd^x -ixjjji d'ob* j3ia r6ipa -ito 

ytMK "jin pba run MB"iy ^d iByv cpnen nblpa Ninta 

totPK ':6k jk "jinn T*v d6i risiyDi D^yi noana r6»j 

P^5b rii?Si?N3 KntayriDK r»Ki ftanp roKa nym njum neon 

riJpriD noono xnpi>a rut* in* kd:ki ii>K -iXK3yi>K Kna 

1X131 ,k:6 nnan ~w xncxanx 6y }ru wapis .rha-io 

16 See Shahrastani transl. by Haarbraker, I, p. 88. 
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nsfra tub ria-iyo tv xnTanni mb Sona nv xroxpnx 

mix x,-oxpnx hxa .nyii njiaro noan xnnnaDn wn 

noxpi omxn jd pwr&> nx no ^y n'no rhino xnpba 

otaa pxta jn anata ntap xo 'byi frD-unta pnxnata na 

bapta IN n^-ii no ^a by px ntai b\p nDita »a ripbyotaa 

'B ypi xoa f|xtaax rrs yp» xbi taawta Snx in -nnota 

yoi taa^xta t>ndi nyxtaxi nbiiota <ai .ntoxin yanota 

ihi .nhyx xinx wa xno'nxi taat^xta pax in no 

riiano xcDn »nta ti ?x nmc 'a pan Tita nopita jx 

Foi. i vo. max xnn ^yi xiDtaa owta yo? jo xmyii pa' "in 

.tvnt xnyoi xiDtaa -jbata op: ye? jo xmya pxta 

xonra op xobyta ?-)& nb xrb rinaxpo vi ix xota 

xyx o»nota Saw ixia :DTiota 'ta nop:ta nawai mpta »b 

nixDno rin? ba jo pxtaa -jbata noxnx |x hp: ibnbi xn'ta 

xonjo inxi ba ^ta aw xonva nta xmta rhnxtaa pa 11 ibnai 

S>a jo m taiotai e^nota pa xo^a nta xxata jx xoa tainyxa 

noana D'pnc -iaD> »o ih brio "a anata ntapi tainyxa nn? 

pnxieta naT jo xnnonm ipaiT D'am pxiob nay npxa 

nxnaxtai ntano 'ta raw 'nn xnjaD' 1 jo xoota axopxi noana 

nyho xn?a taat^xta jx pniota fya tap xo xx»xi pttan 

tifan'' xo3x nix oby xh frxnj xba sir?™ wta pa* jx jo xann 

•io nxxn xriax ii> itapa xbrio xinb xobyta anil niptaa 

a?ib -wta ^y nxnnxi rinnxp baxn xnxjyiia rhino 

cnn rhxnxta noxn xo rhnxpta odi ■>& nxxnta nipn jx 

nnaftn fin? bs p bny ^y pxbxa oxnx xob xinbx -jina xna 

aba xdd^x aop nnan nai pix iv noana » pa jnfi&ini 

n?ann bxnnyxi inyai nsiana d^oc pia tap ■jW'i Tinnn 

lypaa mown inyna tap iW>i p:n x!?a pxta 'a xota p^y 

xmta »a no'xp nopta ritan jx bo ieyv D'pnn yyoi 
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vbv mnx KnmNnriDN «oa nyssms nsnpo ;«a sns 
soai .n!?n3& an snn sruo jxa ibn s]bxa jki snoo ik 

-|NJ*bN DKMKbtf TXTa nCDybt* DKIJKbb 5TKDD bnybtf fK 
KtSK^K ID ^NTnjJta ttbtf ID* «b ntajbt* ?K ibil H3 JW1ED Fol. a ro. 

neh -jddd rruo anabx nbxp iTb inKtw kd "by bivxbK "ibx 

pa ntttibx toy ob btnnyxbK jy khmwidk na ikb pSo 

nanon row nbaa two q^d 'P'bn rao* 'a nKpisbx f*ya "s 

"ivtoy nb« nwk ;o btonyNa Kpan kmk [nIv^n ;wnbx jxnasi 

rap^x ^k « n»s na »a >a:ibt« bap so »i»jn inKc: sea 

n-rrixn bny loobx -iya a-aibx \t6 'ui "Todd ntratn 

E»y Db xrnnx fpD« jns n-pnxn bny ^vbs nya K-obtn 

yoobx *ip "a bnynbs pa' ibn timi /ui jvxa anna pa iambs 

INDixbt* "B TI^S fiipbtf vbx "VKD1 DD^Sl pribtfl DSPobtO ->Vabw 

bKinyxbt* sin p fina jnnVi .btanyKi bnya sbx Snn «b ba 

y sb "is Dtobs i« nxD*ip»bt« sin p i:m n'noto nayi 

ribnxy Qsans on^a pan in aya asaDxa t*bx pw 

intrco Noa ppa^ DiTiDN D"pnD'> Tin navjo bvxiai 

•■atrv 1 nob ipi* pab tbbk>d -ie>xa "a anabx nbxp xoai 

nbinyo Knjxb nyii niiam noan DNanxbx roDD ibibi ban 

mpa D'l-ibs noan 'a bsp is absybx rtoaa nn'ot? ribnsy 

Kirto dbk>d yocb pan ib nbxK>i nx'ni .Datyo me>yb 

'by .« dnj tk njnn K*n xbn aita m jvato "oy p p 

ibabt* nan bny« ktk pibaebt* nbobs ;n bip" 1 bivxbs sin 

Noa '«i px Toy bbe>d3 ibo nbip p nanas inj sisi 

»by bnyi nana Dbsybs n5h ndjn pbsabw iibobs "jbo \a 

sbs msay pa no *b noana srs nnSh^ wmc nd 

nani tmd i«Da pa: ; own ba ban pan ^n pa bw 

obiyb "l pi bny svpi D3n "bs te" yvno ba "a nbb soabx Foi. 2 vo. 

"by aaiNi 'ui pnsa ban ebb" nwi iNDa eaa^b pia aty 
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orpDtna rorV Norn ns sisv3si>si hybs *b ann js ybtiPK 
yn mtpy ovbn ruyin pi i>D3n son3 "in dI^s -mbs nsbtii 

Dn3S3 pobstbiw pTwbs 131 Sin »i>jn piV TI3B' D^D fW"l 

ponrp Dnjs pni>y sh nspyi bso *b }hdb» dhjs p36rV 



in ioi>a 'hi nwi in losr i>sp is s^avi so <i>y ni>Nyi>N dndk 

sTria sow np i»sp ^sp jnb 'm w sbi iyT sb 'hi jrntn 

si> i>3 omio si> i>a nb Dbsybs i^n* vbs poi>o»i piy DK3i>N jd 

i>s n'a noBnriDs np ;sd3n n: S3S km ssbp Dnoass an 

ibrv t6 noaa in io mis:' ;s jd ny d^b nirispi'N i>i>y 

i>3y ni> !ni -\t6rbx "ba mos insi Wybs 'a rusnbs js seal 

i>3sy ai> |si isi>ni>s ^s mos bis* oi>NDi>Ni TS3i>x "a mxrbtt itni 

njsa D'anbs nyi sin ^yi irana dis pa* ttb bap so »i»jn 

lib 17 3sn3 in pjis^ Dni?nv n.-o 8rV sw na noip to 

nis3V « iw sinn ova pa nnxai>3i> rnsvyai nnsDnb 

Dmsba 'B nnaiob riipi onsosnb nsn rinvi F»3v~rnDy? 

3S13S 'b blabs nbiDn nos ibibi 'm dbb>d ni-61 mj?3 p5 

D'DBB'Dn nbsi osansbs 

Sp 11 obi ni>si sbis bip"* .nn^v snibriri ^nbs DNsrisbs frim 

nroin "i&>y rivp vn .twibap so ^bs rieiovo snssb nbs 

ibi bisa .me>3 js sjmsy sos nivo inn riyso3 »m 

is min n:e>o 'a mtwD nob yosy nnp 'sys Tninbs rivp 



03ns tobb s\-rn ny3 « niv >nsi \j»d -in spio jy bsp biDibs 

F0I.3 ro. Nn3 Dn ^y D3n ib nt6 xbis nn^y Kn1i'n , jn nsBBi 

ts ''jsisyi's I3yi5s nncoi> fs3 ripaxio n»3 jo nina 

ibi :nio 1 ' js si's si3s ^ona^ nnne's so3s s:s bip"< 

>b ^"131 : nnntrs Di> p3D y3D *iany> s»3S rus noby 

sn3 line Dit5»» i>iD-ii>s snsbn sob ph .asiasbs t>sd 

« nan i>3 ns Dyi> ibwi ntwo S3 , i sin ny3 bsp so3 

17 MS. 3STI3, which is evidently an error of the copyist. 
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D'-onn b nos'i nnN hp Dyn i>a jyi D'taacnsn ?a nxi 

T.i>n ^y Dn^y Nna Dan npya « nan ne>N 

|nd^n btcD poaNni pynd jna nvt^n t^hi npaNio^N 

18 n3n Dnpa .DNanNi>N |d 'a* fa noanm nnaa jn bpi 

ainao^N fa *a in ndd !>ivn1 r» Dan ^a 'aNyo lnnNtr 

nx>n NDn^N ffiiai ainao d^ naN "Sn Spsra in ndoi 

into bs 'a maa n!>i samara pa* oi» ;ni Spao in nd 

la n^> nd Nonao "iaxa pin 19 hpaoi>K *ayN pansys j» 

nnn r» nvp i>a jn Dl>yNi Dpa fiTp^sa in h^n Nonao 

^soai DN»n via iTira Nnn^n nhn DNanN^N 

naN yxio ■•a nmao in rfripyo n«^a n>nE>i> 

nvp ^in^n rrep^xa nnaaa "]in Nao^ip np "ins 

tapi napTHa nva ''a 5»«p nw^N T3yi>N wnax pa 

paD nD Tona^a NONnay Nnay nynax n-in anb 

^>3T jni laaa 55 Nawo Nnn ani* yaND^N 'bi 

nyo nnait anani'a riair Nn rNa ;ni taty ana Nary 

waa ni> n^na riair nN^i» n^N yai ini vans dn 

ana* uni NnNSoi> pan NmN^iNi riaiti'Na NnNaa in 

main •'vbyo naanN nayta $>Np jnb ion* icn dn Nary Foi. 3 vo. 

^n hn^id nmp'$>a i^am .Nnn anaN d^ hn^ki 

nanN n^io acn pW>« in 3N3^n ^n nmp mn D3Nn5>N 

nDDn^a jn ^aaa* nd !>in : nm^N ^n neiaca DD'iaa 

yNmaN dnshn^n mx i^ya cb rivp^N nin "ONyo p 

e»N nae» vai napn 13 nxp *ayN p^Nnsyta nrayta 

mnt? 'a rii>aNn naNa ttzb NnyND3N3 7iixBi>N jn $>ipaa 

•pnNXin -icn .tb ^in^n nia^N jnsi ninain nncy 

ray^N 3NiaNi>N 5>in i>ya onay jvao onvo pN» 

o hpn iNan t3j£n osn &y Nnaoi .p'aNnay^N 

18 Probably DnaN. " MS. nip^Na. 

VOL. VI. ' B b 
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pKC DJ1K TlKYin nCN Dfl H3y DH3y bxiE" 'i3 ^ 

bubx "imbx nbo?i> nastro pidb ayrbtt " vtt nnvo 

bt* rina ;o Danbs snn *nv jk KiD^p xoa bipa an 

nd tods ppnabx 'by .Tnewbtn yrabt* n'nvn aav bipyo 

nbipi iota nnya lh iraiw T^ nni bip'i abtav 

yaota pa* )n bonn' yiDDD^s bis? 'a jxa nay nay 

^xp K»ba .N'janay bib snay jxa feti xwiay 

~ipi 'ixrita Dnibx bx? nayn "prix "]b nary "a -jton 

yai riJsn jd "jb hdd: in nya yoa» puprHa nhpi 

nnas yw «b xyoa pnaibx ^ya riasna rib Daanba 

fDlobK nOtfb flDSJ fDlobK ya }N }6< 'ibsi J»3D flD JO 

'a pi QHDB3K °yxab toiiD b«p <bibs* ;xb rxa -va 
wi> naoai na^nx tin naon nns nil Dnrvtwn 



Foi. 4 ro. nan ikvo xbi it^nn^ pioabx DNonb axia nnb \y aba 

lyxa jx NDnnnx prwua iaa p-iianobK ;s nb paa 

xiTN nbw no »by 'iy van na Dnbipb a'iabb DnDBit* 

nnb nbipb nrvettn »a jod rrva ytu Dnvya ;x 'axnbxi 

: minbx anpbtin Db jsncs i*nni : Davit* tin naon 

nay D'it? wv nbipi .nan invd xbi limm ibxp ibnbs 

nbipi "jb-i ;d yinc xbi piD yaD nxbi» ma' ;n naybb idk 

dv 'bx nv jo piD yaD ^bicbx niain aav kx» nyacai 

nribn in p-inc ■inwibx tod <b NiyxD yabx npi jxa jn nato 

cb ibi sx'si DDpbsa -itnpoa yaxobx 'a Ni'tc fyca 

p 'E>a nxbiob nsnoriDN nayba 'by aaib trti> nwb fyD' 

is nDNDi bvai jtsi ba ^y a?' sea Naibs nb ns»b riyaND^ 

nnnb pa* ft« p» , i .rvby nbs pnbs anssb ivxnanbsa intbriD' 

pDNDnbs ypi'i' Nye? pm^s sxpsi nyacai nana ribybt* 

•■by nnnriDcbN QNoni'si ,, asDni>N ns»nbN sn'by njtd? 

ws-iriN nin na pb« ob ^snTlw bt«p Nisi wme* nd 

Din nmtf t 'a bipia nb pnjif ni»n tod "ias' amru jsa 
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"nan nab pny 3Nna bx aNnm n!> n:x waiy bftbvi ^nipnIi 

riNpaa Nnta iav not^ vb ma Njsny 3i>Ni axna p 

liwi riNps^x kbi p nan ins nxnDi at«bj) »a NnpBJN 

n^iD nxiy jn iTdt^ d^b nd rino p» in njx N)B"iy 

•6nb .pynta jd c5n ins p:D t^>N ijn dn^n "fri imo 

•TIO fN "INftN^N '3 N? ND3 ^1p3B ,"1Nlptti>N K"in J^ D3 
Nntfip nDt^ D$> J»3D ySD^N P|V3 p bpN JWn NDHD pt^N Fol. 4 vo. 

nan^N tdm n'Nip ^y 35i Ivai'N p "itdn naxa jnb 

3in3»i>N p i>3 inpyDta p n5i> -nfttmta »b 7 d^ i^> 

n^N^N ^y tanri n'cn^n yqa jnb hpyoiw p ndnb 

nnnn^Ni rhtnrfao "nam b ^y nvp!>n ^b in nd3 sn^v 

.na^j ;n wwn iNna -iidn^n -pndi hdu^ni rhitn^Ni 

ivirp ni>ND3^>N rhc nn^a fxi r&ND3i>N f'pn d!> bnybx rem 

WD »B -I3n!>N yilD^N <B n^xp FFviR^N JNB 3W3t^>N p NDN1 

n^id^ nnsoN Nnat* -jin 'ayDi troti> e>t? "p3y "T3b> t3e> 

pjsn3 pjD no nrn?N 'iNDn nd p i>pN3 nnnt?* jn 

p3^N fins rb noi'D [n i^a .epata ^ni n$>roi y3-oi 

NO pD npr6 |KB -V3N^N fh?N 5)3?V , 1ND'' ND nD"13 

[nb n^id^n ntanni sjyv^N '•ays n3-)i>N rh» ■>b in ma 

n$> Tin trim&K pi) 1 in 3ai s^n in nta ^nd^n dn-i no 

ntba^N nNi to* 1BJ2 dn nhpi ntao dni p ids' 

aorb W jT3^i nno^N jn$> i?tn3n^K pnta by rnnm nn3 

NDN1 1113 pN3 WTli ^Np ND33 11J NDNB f)J1 3J1 11J 
DD1 N11 '3 )K i?i\ »S> 1BJ3 DN Winn http N»3B tJJ 

<3J i>y i=Npi mp '•diid >3j »bj by pi ^Nn3si>N <a nannco 

dnpd nsKni? *CB3 nDiJ bsp kd31 n^-in iann 

raity^si nNnajN^N nwyoi mi2 nvbbbx !?vsb niNni> 

NV> 1BJ3 N3' 1 1BJ3 DN vob JN S^N nJNn N33 in 0^1 

n»3 p N'tf nao niN' ;k DfTixu pj d^ iN D3ni>N mib 

Bba 
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B 

MS. Bodl. 2862. 28 fol. 81 vo. 14 x 19 cm. 

Foi.8ivo. nyva t6\ noKoa ton bin worn -pea 

D'tno mmn nd aDn r6xrii>K nba p a!>x *p:bx "roan 

TiNan tape "jin najfo nnnss .n^k aipabx -mi>N 

pnta iW>k tf&yta "bybtt aorbx mbx Wodn nxbx nbbti 

my b\pybx f\h -inaa npn nsm inae nhy nxi pao^K 

fK'n Droiw xaai'K my roanta rinyaso cj^d^ni -m$>k 

rr^y Nsa> xi>i nxirp »b w vh h^n hy^>K oaxn pniw 

rwa:x t ^y nawia Dane "a "jha pdj npi nxna nd 

jy i^>Np : is j? Si dti 5b pao obcdi pis p^>d-ik6n 

i>vai>K TD13 *™ Dartai ^y^N naDni ^xyn arm 

nh» DKipa nmah nae> yr pa ix-iin' 1 }KDn^xi 

pn 2<er> D^ivi> w rfota h 'pS" noan noiDn rify riftn 

in "ii£k rr^y tui fpai 'ui va i>an bbb« nwi 'm cd^ 

jy NDK 3N3DN 'i "iriK $1 N^K [tUia 11 t6 JNlni D^Q^N 

dj^i nhnxn ffrto W a?' xoai DKanxfoa -ixa ni»p 

iya nnxs pan jx 5»ap ana -vxata fjn % im wxa i>a 

lin nya ncb laixa rnnn ;s bip ana D^yfoi terms 

Daxn^N p riasn jy in ,'ji poi nnnx rmno tjo pa 

^y D2nbtt pno fy ^ca nmtn nm^ ^yxn pya ^n nam 

mxsnDN -n p 'i>D^N ^n -fiem naDn im -m ma >^yt 



wi nwn ■pni'N »b fn 'pa pxn^xi ntoooiw -fa n-M jd 

rpb maroi'K Daxn^N f\ni> cjia |y ndki ,'ui nwrr 

riDnpn im nor^ xoa n^y np ;xa jni nb n» nann 'ax^s 

Foi. 8a ro. jk Nisncn nsnx Ni"w .DnDN^xii ndnhdi N^ann 

dn }xa n^^p moj^Ni a^vo^i Dksi>N p vobtap m yo? 

'pa bip: N^i> nan» Tanni nnw noan ^y ma Ni^a 
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Dt&K JK3 "IN V)b TCn Sin mpD DnXKtDK 'B DTIB^N 

dn^n spa niiniJ3 inpn ^y nx-iax D'KrabN 

niupj w^to' kd y^oaa n&so jsvnbx spew on nba d&o!>k 

'ui DK»n ba *32 " noio po tub mbvb rote jjrrm Knots' 

5>Kno$>tfl anai'N n<a n^y bipna vb) 'ui toi» « 3nso icx nx o 

nonna «!> i>3 ,'d ^y I'm noni max <3:ki S>spi i3i nds 



ncrv ^si nnyn? -nprn "n-iD^ yto kv'n iai trco nnata fra 

nni>VDi> •oy Dntop tie>^ DnmiN ton nmtay jn 

d»S> jn D^>y:i> tnrto .ie^k ^y pon' 1 dhi yisjDi nni> 

nan -\2&x 2x2 p xbiiKi ninabx bxysa is DHp^ 

]F5 db3 'b n^yr kd ^y "ixnpt6 i*d3 jxa b -\ntbx \nb 

n-it^noto -dk^n ^irani c-pys^N jd inxi anpn jd i>ru 

ny^ d!> i>3 "j^n ^y nony^Ni rwoi'N ni> ^jj?"' h^n pa'i 

io:tb& -ikti3N 3N3 jd niini> niiniu Nni>yj »nn i$n 



nxon pnp ddn mai , ot6 n^x JV3^> «i> nns Snu mDai 

Nona n:n3 KDfiTn .j'sirDD xDnsnpn yxiDi xnyDV 

iya nT kdsi n^n rp3^> <vi> inx inu idbn jn 3313 m$ 

snn r6ipi 'ui i^y ni>y new Twn dn }"vin 3npni iin 

^NyBN^N nin ny3 i'lp'' rut£ nran npi Kin d^ 5npm 

•oyo js^i 'ui nxann Tys? ns tann sani> ny3Nr6x 

nd3 res rbv nta npii>N 'a m^T ni?ty "Enpni trin n^ip Foi. 82 ■ 

h:n Kjany ™ '»!> •■n noy niN^N "vmbx 'a nhp pi .p3^D 

n»ni Dnpi'N 'a »3jp '<v 'joi* D^po in ndhd N'n }«* nd:n 

^san'' b rirabx «>n a»p» ;n :ij* n^b bmv ^35 ^n m^so n:y 

nn^N m» Nnns Nntomc ti^n po^ tvi'N jd Nini ^n •'B 

rionNDD^N on .tb^n •>nn omasn dv ^»y ;d ^Nisi'N iwysNta 

tb!jn '•ni on nyiio 'a nnsi 5»a N»n^y y-ipo^N i-6ty an 

sni'iK b*\> n3K t" btmya ibtt n'hn ^ on nnsni ri^Nh 

nsnci's pis jd -ito no; nnoao^K i?D iixii npbi 
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pa nwi>K ^y ittabs "jh yip art jroi .ejiD^K i>3tn lin ^5*t"i 

nv3\x^>i nnxn^N ^y h^n nctj^n ni33^N nsnp '•or Tin nbbx »t 

ke>:6k mi ^y niwi nyaxxa hn^N bt jo "iiiso an npS 

n3T an oneo .isod 't hjd nj»» ncj^n h< pai xpnt? 

nn Wi BjaD^N 5>3tn hot bim aip^ nta rii3-£x Tiny 

.rvT psi xwbx ^y roo nxr |n mi nT;N a^ bvy xoa 

anonai ^nidn 'ja 'VNyo jd Dnp^N <a najnD^i .nasi 

anyo pxoiw nitno^K N33 *d i>Djr i^isi dhndj jtdji 

nino^x N33 "a ps" [N^ Dtt&tt jo inxi bi Si" arvxNyo pa 

nsjnDN sixa nans 'bti onpbtt *a iNaanDN^ ntan npi jo 

natD^N ^n ni' ."S?i .^snDN btt pii "i*nd pn n^x ;yi njy 

^y?i iwyiw ruta an ;o iixi m:v iwnDW .t&k >t pa h!>n 

p nnuD ^y nit: an .ntm .Ninnoo njtoiN ^y 



Translation 

A 

Interpretation of the second part, the second half of the 
Torah. Says the author: Blessed be God, the God of 
Israel, the One and Everlasting, Who has created the great 
[heavenly] bodies as an everlasting system, since He devised 
them in steadfast order. For this firm and stable arrange- 
ment in its entirety as well as its details be He praised 
for ever. 

The above-mentioned firm and well-appointed system 
established by the Creator we find called in Holy Writ 
judgement and omniscience, as in Prov. 3. 19-20. 20 These 

20 See above, p. 361. In his commentary on Job. 28 the author says 
as follows : Wisdom has no price for which it can be bought, as is the case 
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two passages allude to the four elements, viz. earth (He has 
founded the earth), fire (He has established the Jteavens), 
water (the depths are broken up), air (the clouds drop down 
dew). This is to teach us that He created all this with 
judgement, knowledge, and understanding. It does not, 
however, mean that these three attributes, viz. wisdom, 
knowledge, and understanding, are without beginning, and 
were used by Him as tools, 21 by means of which He created 
the four elements ; it simply means that He created (the 
elements) firmly established and well regulated. We call 
this strong fabric wisdom, the firm arrangement under- 
standing, and the regularity knowledge, being parallel to 
the terms hokhmah, l e bhunah, ddath. 

The first point in this strong fabric is that He created 
the elements in revolving spheres, as is borne out by 
observation and mathematical demonstration. The Bible 
describes this (Job 26. 7), saying, that the earth is suspended 
in the centre. The spherical circumference is the most 
perfect figure, being without inequality [of radius], as is the 
case with the corners of a quadrilateral figure, or the sides 

with other precious things, but Job refers all this to God, as in v. 23, and he 
puts it in the place of the wisdom of creation which is only known to God. 
He further compares it with the forces of nature, the working of which only 
He knows, as expressed in v. 24. Here are mentioned heaven and wind 
and earth and water, which are the elements unknown to man as to their 
nature and effect, &c. 

21 On Prov. 8. 22 sqq. Sa'adyah comments as follows : Reason testifies and 
the Bible expresses it that the Creator created the world with wisdom, i. e. 
firmly established and perfect. This confirms the words of the prophet 
(Solomon) that wisdom was necessarily created before everything else, 
since everything was created for its sake, whilst it was created together 
with the creation in one moment, since time itself was created by means of 
it, i.e. firmly established. Although Wisdom itself is not an independent 
being, it necessarily exists in everything that God has created. 
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of a triangle and other figures. The circle is the purest, 
most perfect, and regular figure. The point in its middle 
is called the centre, since its distance from eveiy point of 
the circumference is the same. For this reason the distance 
of the earth from all points of the sphere is the same. The 
sphere of the water being similarly constituted is, in the 
opinion of the learned, in no way different in respect of the 
relation of its centre to the circumference. The same is the 
case with the relation of the surrounding sphere to the 
centre, and we therefore say that the sphere that surrounds 
the earth is absolutely circular. The same rule necessarily 
applies to the air which is between them, standing in equal 
relation to both, just as the interstice between the sphere 
and the centre is everywhere equal. This is expressed in 
Job 38. 37, 38, which I translate: Who arranges the clouds 
with wisdom, and who places the poles of the sky ... so 
that he plants it on its axis, and the hubs are firmly fixed. 
If some monotheist says that all forms are quadrilateral, 
he does so to avoid [saying] that any part can be infinitely 
divided, without being aware that this is only potentially so. 
Scholars illustrate this by the following example: If 
we set a stone gyrating, put it inside a glass vessel and 
make it revolve round its centre, the stone must be in the 
middle of the vessel as long as the revolution lasts. Thus, 
as long as the atmosphere surrounds the earth in equal 
distance from all sides it is firmly fixed and keeps the 
centre as stated in Prov. 3. 19. By this means the pole of 
heaven is immoveably fixed. The next passage describes 
how on account of keeping this equilibrium springs of water 
are opened upon earth, lest it be wanting. The meaning 
of the concluding words of the verse is that when the 
extent of the elevation of the moon in the air surpasses its 
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circle, it causes dew or rain ; if it be behind, it is accompanied 
by rain, and then decreases. 

Just as regularity is inherent in the great bodies, so it 
is with the small ones. Plants do not grow except by a well 
proportioned mixture of the four elements. The Bible 
expresses this in 2 Sam. 23. 4. If the mixture become 
disproportionate, no plant can grow, as stated in Joel 1. 20. 
Also the bodies of animals are preserved by proportioned 
composition from the four elements, as we know from 
experience as well as find it expressed in Isa. 18. 4, 
because the gentle wind after the rain regulates its effect. 
If one element were wanting, no animal could live, as 
intimated in Isa. 25. 5. Similar regularity prevails in the 
faculties of hearing, seeing, smelling, tasting, and feeling, 
and the other sixteen faculties of man, which can only be 
perfect if the right proportions prevail. If any of them be 
missing, weakness and disease ensue. From these proposi- 
tions it follows that man cannot live except under certain 
conditions. He requires just laws in order to preserve his 
status as we see it, and scripture hath it in Isa. 26. 9. For 
this reason the established order is described by the terms 
wisdom, knowledge, and understanding, parallel to that 
displayed in the structure of the world and confirmed in 
1 Kings 3. 28; 3. 11 and Jeremiah 22. 16. 

On these grounds the Bible says that when the human 
king reigns justly, the state endures, but when he is unjust, 
he destroys it, as stated in Prov. 29. 8. Thus also the 
Supreme King established the world with law and justice, 
as explained before ; and He established it with unfailing 
wisdom amongst His servants, as we read in Ps. 93. 1, 2. 
Attributing the throne to God, everywhere alludes to 
government, providence, and justice, as stated in Ps. 9. 8. 
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He placed on kings the obligation to strive after justice 
and fairness, since it is through them that their thrones are 
rendered firm, injustice and crime are abhorred and de- 
stroyed, as stated in Prov. 16. 12-13. 22 The Bible rebukes 
the unjust and wicked because they act unjustly in matters 
of money and agreements, without considering that they 
destroy the foundations of the world, as we remarked 
before, and also find in Ps. 8a. 3-5. 

If some one say, 'we see many people who act unjustly 
and wickedly, but neither the whole world, nor even their 
city or their persons perish ', we answer : Suppose we see 
a person seized by deadly diseases, he does not omit to ask 
any one who may benefit him, yet he perishes not. As the 
sick person is doomed to die, though by slow degrees, so is 
the wicked person doomed to perish, though not very soon, 
as intimated in Prov. 12. 3. For this reason the prophet 
(Isa. 28. 5-6) promises that God would aid His people with 
four things, through which their justice should become 
perfect, a loftiness which is like a crown 23 for their princes 
and a diadem for their chiefs, and a (source of) true justice 
for their judges, and strength for those who spread it in the 
cities. His first messenger (Moses) therefore says in ' the 
chapters of the judgements ' as follows : 

' Now these are the judgements which thou shalt recite 
to them.' 

42 Sa'adyah translates these two verses as follows : (12) It is necessary 
that the kings abhor doing evil, because the throne can only be firm 
through justice. (13) And it is necessary that they delight in true speech 
and love truthful words. He comments on these verses thus : These two 
verses mean that the Creator built the structure of the world upon truth 
and sealed it with justice, otherwise it cannot remain. 

23 The original of this passage is corrupt ; see the foot-note to the Arabic 
text. 
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The Book says : now these, but not these, because they 
are included in the preceding Ten Commandments, which 
comprise the six hundred and thirteen commandments as 
we generally explain them. The first of them is that of the 
Unification of God by reading the Sh e md, as we shall 
expound it in the book of Deuteronomy. Moses, when 
speaking about the scene at mount Sinai, alluded (Deut. 4. 
14) to the statutes and judgements, but at first he did not 
more than recite them to them. For, had he made them 
incumbent on them against their consent, a person buying 
a Hebrew slave could say : I only bought him to serve me 
for life, and had I known that he would serve me but seven 
years, I would not have bought him. After Moses had 
recited the Ten Commandments, and they had accepted 
them, as stated in Exod. 34. 3, he decided in accordance 
with their consent, and we do the same at all times. 

Before we begin the interpretation of the text of any 
of these we must, by way of preface, state three sources of 
laws : first, such written in the Torah ; secondly, rational 
laws which are not biblical ; thirdly, traditional laws not 
comprehended in any of the previous classes. Theoretically 
speaking, however, we take from them 24 what is indispen- 
sable ; and note that each of these regulations, when looked 
at individually, is supplementary to the whole of the Law, 
be it rational or written somewhere. 

[Here follows the translation of verses 3-6.] 

The first question attaching to these verses is the 
following : Why are the laws concerning the purchase of 
Hebrew slaves placed at the head ? The answer is this : 
Since all laws are but explanatory to the Decalogue, and 
the first commandment alludes to the ' house of slaves ', the 

** The Ten Commandments. 
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law of the Hebrew slaves is given the first place. A similar 
conception must be given to the verses, Lev. 25. 43-55. 

From this the rational law of strict dealing between 
two parties is to be deduced. It emphatically demands to 
be as strict when dealing on behalf of a third person as for 
oneself. The words 'ebed ibhri when first heard might 
mean that the seller is a Hebrew, 25 but this idea is dispelled 
by Deut. 15. 12. In the words rupn "O are united his selling 
himself on account of want, or his being sold by [order of] 
the judge for the same reason. For either reason he cannot 
be sold for a longer term than six years. If any one 
imagines that a believing Israelite is not allowed to sell 
himself to his co-religionist (because Nehemiah said 26 to 
those who sold themselves and their dependents : And tvill 
you even sell your brethren, and shall they be sold unto you ? 
but they had no answer, as the end of the verse shows), we 
explain to him that those who do so commit two mistakes ; 
first, those who sold themselves to Gentiles did so after our 
ability ; and the second is the sale of a dependent as alluded 
to in the words will you sell your brother! Neither of these 
matters is absolutely laid down in the Torah, consequently 
they held their peace and found no answer. 

(ver. 2) Six years he shall serve is an injunction to the 
slave to serve his master seven years without demur, whilst 
the term in the seventh expresses the obligation to complete 
seven years from day to day. If at the time of purchase 
he had allowed two or three months of the calendar year to 
pass, he should do the same in the seventh. Even if he had 
not entered after the beginning of the year, the slave must 
serve some part of the seventh year in order to give full 

26 '"Oy "OV can also be translated the slave of a Hebrew. 
26 Ch. 5, ver. 8. 
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value, just as a merchant must weigh or measure fully. 
Perhaps for this reason the word njnca is spelt without the 
two yodh, in order to throw the duty upon him of serving 
full time both in respect of date and labour. The words 
for nothing are added lest we imagine that the owner, when 
liberating the slave, take his redemption money, and allow 
three interpretations : first, that the slave requires no letter 
of freedom ; secondly, that he need not repay his master 
any expenses for medical treatment ; thirdly, he need not 
after the seven years have passed make up for any time 
lost through illness. If the time of illness was less than 
half the seven years, he (the slave) need not repay 
him, but if it was more he must repay him. Though 
this be not traditional law, it is a rational, nay even a 
biblical law. Rationally speaking all things are judged by 
quantity; as heat, cold, moisture, dryness, &c. So here, 
too, if the time of his work be the largest, he need not pay 
for the time of inability to work ; but if the latter was 
greater he must pay compensation. The Bible expresses 
this at another place (Deut. 15. 18), permitting the master 
to buy him for a daniq, or one-fourth or one-third less than 
his wages would come to in six years. If the slave remain 
in good health he serves his master for twice the amount 
of his wages, but not more. If he be ill all the time profit- 
ing by it even to twice the amount, his master must bear 
it. If the capital, viz. half of the amount, be large, he 
must compensate the owner for any loss of his capital. 

(ver. 3) If he came by himself. The word s\i means his 
body and back, for which there are, with interchange of 
letters, the words tp, 21 and 13 in the following passages : 
Isa. 51. 23, Prov. 9. 3, Ps. 129. 3 ; 119. 20, where m^n is 
used for msn . The meaning of the word is body, and is 
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applied to individuality and singleness. We only require 
this explanation, as we do not imagine that he would take 
anything else from the house . . . 

B. 

Interpretation of the second half of the third part, in- 
asmuch as it takes into account the conditions laid down 
in the earlier part : 

Praised be the God of Israel, the Almighty and exalted 
King, whose justice is clearly manifest, and to whom 
injustice and sin are denied by the human mind. There is 
no injustice in His decrees, nor is hidden from Him 
whatever He created. This is expressed in Ps. 89. 15, 
where His permanence is compared to the steadfastness of 
His justice, and is further emphasized in Ps. 9. 8-9. How 
can there be in Him injustice or wickedness, since both 
arise from one of three causes : first, insufficient appreciation 
of the value of the circumstances, whilst He knows every- 
thing clearly before it arises, and verifies it afterwards as 
taught in Isa. 46. 10 ; secondly, the judge's desire to yield 
to the demands of the time which makes him deviate from 
the path of justice, whilst He is rich beyond everything, 
does not desire to benefit from the king of heaven and 
earth. This is stated in Deut. 10. 14. The third cause is 
the judge's fear of the judged person, although he is aware 
how he ought to judge. 

Fol. 82 vo. God desired to lift us up [to the belief] that every pain, 
accident, or grief, small or great, that happens to us is sent 
by Providence, lest we speak as the Philistines did during 
the plague (1 Sam. 6. 9). The painful affliction of animals 
may be determined by lot, but how about man, the noblest 
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of living beings ? Whatever happens to us we must accept 
with gratitude, and be convinced that it is for our good, as 
we find in Prov. 3. 11-12. We must not invent false and 
absurd talk about Him, and which He impugns in Hos. 7. 
13, 15. It further teaches us that God does not interfere 
with man's actions so as to make them involuntary. For 
if this were so He would confine Himself to put in the 
mind of the High Priest the offering of one of the goats 
and leave the other to his free choice, 27 and as his wish deter- 
mined, but this was not satisfactory to Him, and He settled 
it by lots in order to remove it from man's choice. 

The words lot for God I translated for the house of God, 
because they share the name of sin-offering, and although 
the places of their being sacrificed were different, they were 
both offered up to God. The word anpni (ver. 9) does not 
refer to the slaughter (of the goat), which is spoken of in 
ver. 15, but he shall put it aside for the proper moment. 
Verse 10 means that the goat must be alive as long as it 
stands before God in the sanctuary, but this does not apply 
to its arrival at the mount Azazel, when it is dismembered. 
This is one of the eighteen miracles which we have explained. 
These are the four first acts in the practice of the Day of 
Atonement. The confession of sins over the bullock, then 
the casting of the lot, then removing of each of the goats to 
its place, then the confession of sins over the second bullock 
and its slaughter. The next group of four actions are 
expounded in verses 12-19. 

27 This being no real free choice. 



